* Gullig and a Freethinker. 


"Ns Tab EvrT10y : With an addition Con. 5 
8 futation of a late impious Pamphlet, intituled, 


15 Rob _ -"Aleaven open to all Men. Where the Incoh- 
{| *  fſtencies of that anonymous Author are con- 
152 '5 i Ny —_ to the moſt obvious View. 
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26 GURATIVE V. riting and Da 
cution have been us ld fro the ear- N bs 
w left Times by the wiſeft Men. The | A 20 
Ancients, particularly of the Ea, 


their Learning, ud to expreſs the moſt ſert= 
ous Truths. in Parables and Mythologies ; _ {27 + 42 
mntroducing not only irrational Animals, bur. 
even inanimate Beings as Taterlo:utors ; and „ 


this oftentimes to denote the Evidence of what © 2 e 
they advanc d; to make the Senſe fink dep DINE 
in the Minds of Men; and to en, tha 
vice of Na- 
ture, I have read ſomewhere or other in the 
Turkiſh Hiſtory, I think it is in the Life» 
Mahomet the Great, That as he was 
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Caſtle, Two Owls were hooting at one “ 
ther from ſome of the broken Walls: At which * © © 8 
on of the Emperor's Familiars. ſaid, N 3 
Owls are talking to cn E 
A 7 ts MES. 3 


$$ 4 
y ia * 
N 2 


{4 
— 
2 9. % 


i, PREFACE 


go hear what they ſaid, He flood ſeemingly 


liſte" ing for ſome Time : When be returned, 
the Emperor aſt d what the Owls were talking 
of ? He anſwer'd, They were telling ane ano- 
ther, what a brave Emperor Mahomet was, 
to deſiroy ſo many Towns and Caltles, that they 


might have thetr Ruins to build their Neſts, 


and catch Mice in, * The Emperor took the 
Hint, and made War for the future with leſs 
Barbarity, If this wiſe Man could introduce 
fuch deſpicable Animals, to make ſo mighty an 
Emperor ſer fible of his Cruelty; with much 


more Reaſon may the Author introduce the Gal- 


lows for an Interlocutor, from whence ſo 
Libertines breathe their laſt ; and which is ſo 
naturally capable of giving them the moſt feel- 
ing Evidence of their grand Miſtake, both in 
their Principles and Practice. All their 
Outcries of Prieſicraft and Impoſture can't 
- deafen the Voice of Nature; which impeaches 
their horrid Syſtem. A Syſtem, that ſaps the 
very Foundation of all Reaſon and Argumenta- 
tion, as well as Religion; and tends to ſubvert 
the noble Structure of Morality, which is found. 
ed in the very Being of a rational Creature. The 
whole Creation demonſtrates the Care of an Al.. 


ſeeing Providence over every thing that paſſes 
5 in 


® The celebrated Cervantes, Author of Don Qui æot, has 
a Moral Dialogue between two Dogs: And the Author of 
Don Quivedo's Viſions, if I miſtake no-, has ' Dialogue be- 
tween a Dog and a Fewer, 
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PREFACE. v 
in his Goverument: That as he has created 
us with finite Wijd.m and Knowledge; fo the © 
Jame infiute Wiſdom can never abandin the 
moſt m ble Part of bis Works, i. e. The free 
Actions of Men, to Hap-hazard, without tak= 
ing Cogni vauce of every thing they do, ap- 
proving or diſapproving their Aliens, as they 
are agreeabl- to, or deviate from the All-juſt 
Rules of his 1 finite Perſeftions, Tis indubi- 
table that the Syſtem of Freethinking, as un- 
derſtood by our modern Infidels, tends to the De- 
ſtruction of the nobl;ſt Part of the, Univerſe ; 
as is evidently ſbeum in this little Tract. Nor 
is it poſſible to imagine, unleſi where the Mind 
is clouded with Vice and Paſſions, that the Abo- 
mi nations, Jijuſtices, and barbarous Cruelties 
Men are 9 2 of w.th reſpect to one another, 
can ever be agreeable to the Notions of an All- 
juſt Deity : If fo, ſich Actions muſt be heinous 
in his Sight, 'The Conſequences of which muſt. 
be moſt terrible to any thinking Man. 'Tis 
evident at the ſame Time, that Freethinking 
makes a Feſt of all this, tends of itſelf to de- 
troy the eternal Boundaries of Good and Evil; 
puts the juſteſt Men, and the greateſt Villains 
on the ſame Footing ; give: a Looje to all man- 
ner of Crimes and Iupieties; teaches People to 
commit the greateſt Enormities without Scruple; 
and in ſhort, leaves every Man at liberty to 
cut 


Try the Univerſe, he means this lower Word, 


vi PREFACE. 
cut his Neighbour's Throat, if he can but 
have the Addreſs to eſcape the Gallows : But 
this being directly contrary to the Voice of Na- 
ture, and all the Notions of right Reaſon both 
in God and Man, the whole Poſſe of Nature 
Should be arm'd againſt them, A great many 
of them, without doubt, do frequently fall into 


the Hands of publick Fuftice, and will do more 


and more, as this free-acting Syſtem encreaſes 
but the greateſt Danger is from thoſe who are 
above it. They make their Brags of it; and 
I bave heard it advanc'd in publick Company, 
that the greateſi Men in Church and State are 
of their Sect, The this impudent Aſſertion is 
what all good Men ought to have a Horror of, 
and is even Criminal to imagine, without 
ſtronger Grounds than what Perſons profeſſed- 
ly of no Principles advance, to magnify their 
own Cauſe and debauch others ; yet tis to be 
fear d there is 4 culpable Connivance ſome- 
where or other ; elſe u Sect ſo deſiructive to our 
Lives and Fortunes, could never make ſuch 
Progreſs as it does daily: And tis to be hope 
ed, our prudent Legiſlature will, in time, put 
a Mark on Men, who make it no more Sin in 
itſelf to commit the greateſt Crimes, than to kill 


a Fly; as well as conſider the Juſtice of their 
Diſtinction, between what is ſinful and what 


is lawful, when they quibble, and ſay a Thin 

is unlawful, that is, againſt the Laws of the 

Land; but not ſinful, becauſe all moral Evil, 
h 5 


„ PRREFACKE 'w 
or Sin, is a Feſt. Are there not Multitudes 
now in this Nation, who ſpeak this Language? 


Is not Infidelity a reigning Sect among us ? 
Whence 441 ng, js from Freethinking ? 


of an Argu- 
ment with theſe Gentlemen, to ſhew the Un- 


reaſonableneſs of their Syſtem; and that there 


muſt be, for Example, eternal and eſſential Dif- 
ferences between Good and Evil; that 22 


muſt be eſſential Truths, and undoubted Prin- 
ciples in the Agenda and Duties of Life: 
That the Dictates of right Reaſon are as ne- 
ceſſa,y and unchangeable in Morals, as in Sci- 


being the moſt Noble and Uſeful Branch of it: 


They will tell you. with an Aſſurance peculiar . 


to them, that right Reaſon it/elf is but a Feſt ; 
or a meer Notion at the beſt, i, e. they are 


| Sceptichs in Reaſon as well as Religion; which 


is one of the moſt ſhameful Conceſſions a ratio- 
nal Creature can be reduced to; fince Sceptiſm 
is a Blot on human Nature, and leaves us as 
much in the Dark in our nobleſt Operations, 
as Brute Beaſts, This in reality ſeems to be 
the right Notion of Freethinking, as under- 
flood by our modern Libertines, that is, a Li- 
berty of denying, or at leaſt doubting of the 
very firſt Principles of Reaſon and Nature; ſo 

| 2 the 


\ 


Such borrid Principles ſeem to fall under the * 
Cognizance of the Civil Magiſtrate, as well as 


| of the Divine: Wherefore I ſhall only add, 
— igebks fo the cle * 


ence and Knowledge, the Conduct of our Lives 


viii „nr ve. 
| the Min dropt of courſe. F 

| Hands this little T 9 Il fall into, the Au- 
| thor would have them 2 that it was d- 
| | 7 n'd out F meer Kindneſs to his own Species; 
3 ä t if our modern Infidels are hurden d, or, as 


ge- ever 


| | | 3h expreſs it, eaſy in their Impieties, and 
'Y blind to the Conſequences of a Syſtem ſo deflruc= 
| tive to Human Nature; others would open their 
| yet, and fee what Migfortunes ſich free 
 Theugbts tend to bring upon us, both in Cburcb 
and State, There is wo need of ſaying any 
more, 'why an inanimate Being, ſuch as the 
Gallows, it introduced e Wl a rational 
Creature: The wi/c in all Antiquity 
having introduced uh, 1 The Cor. 
—— of the World, the reigning Crimes of all 
manner of Frauds, Cheats, Fas ry, rod 
&c, are ſo great, that thouſands and thouſa 
would make no Conſcience to commit them, if it 
» evere not for their Necks : They are the natu- 
ral Produce of modern Infidelity. By Conſt 
quence, all theWarld is obliged to ate it, _y 


avoid it. 
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DIALOGUE 


Nene the 
Gallows and a F reethinker, | 


GALLows, 

OW now,, Sir] What, do you 
. paſs by your Friends thus, without 
pulling off your Hat ? Methinke 
ou and I ſhould be better ac- 
 quainted | 1 am ſure there has been ä 
very intimate Union between myſelf and 
ſome of your dear Friends; nay, ſeveral of 
them have ſtuck to me to their laſt Breath, 

Freethinker, Hah | the Gallows ſpeak ! 
and fo much to the Purpoſe too! I am afraid 


this is a Miracle in earneſt: No, d--mn it, 
that can't be; there is no ſuch Thing as a 


Miracle in Nature; we don't know the Ex- 


tent of Nature, nor the Force of ag 


Cauſes, therefore no Miracle. But it 


ſu riſing; and, I fear, ominous too. 


al, How ominous, my dear Friend | it . 


only wank that you are in a fair Way for 


making 


* 4 7 — 
„ * 
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. Coaſt is clear; I fee nothing but 


5 ( 10 ) 
making your Exit with ſo many of your 
Profeſſion, who die in my Embraces every 


Seſſions. But prithee, Freethinker, what 
makes thee ſo averſe to Miracles? 

Fr, Hah ! again; it ſpeaks and hears too! 
this is 2 1 | Well, I will ſpeak to it, 


for I am ſure there is no Miracle in the 
Caſe : Some Trick of Prieſtcraft perhaps, 


ſome Hocus Pocus| Juggle or other; no, that 


can't be, here is no Room for juggle; the 

: line in- 
animate Poſts, yet they ſpeak to me: Lord ! 
how my Heart miſgives mel a Plague on this 
guilty Conſcience of, mine! I thought I had 


ſtifſed it long enough ago, but it always ſtares 


me in the Face when I could with it fartheſt 


off, Well, but 'tis all Notion ſtill, a mere 


Bugbear of the Nurſe to fright Children, 


Now I will ſpeak to it. In the Name of 


Wonder, what art? a Body, or a Spirit? 
animate Being, or an inanimate one? or 


I dream, or rave? or is it that ſome d-mn'd 
Prieſt has hid himſelf under. Ground, and 


ſpeaks to me thus, to ſcare me into ſome 
Religion ? Come, tell me what thou art, 


Gal. What am I? why, your beſt Friend, 


the three-legg'd Mare, who keeps you and all 


thoſe of your Profeſſion within ſome Bounds 


of Decency and Duty. But, I may be a 


good or an evil Spirit, an animate Being or 
inanimate one, or the Devil himſelf, for - 


4 


_ 


E 
that Argument of yours; nay, you don't 
know but you may be in a Dew rave all 
the while; or, which is worſe, it may be a 
Miracle, or not a Miracle, by your Way of 
Reaſoning : You ſay, you don't know the 
Extent of Nature, therefore I may ſpeak na- 
turally to you by ſome hidden Cauſe or other; - 
by the ſame Way of arguing it may be a Mi- 


'  racle, for not knowing the Extent of Na- 


ture, my ſpeaking to you may be /upernatu- 
ral, therefore a Miracle 3 to * be. 
adviſed, and don't pretend to bring Reaſons 
for your impious Syſtem, for all Nature will 
be againſt you. But I would fain come to 
a better Underſtanding with you, and all the 
whole Tribe of Atheiſts, Deiſts, Freethink- 
ers, or whatever Denomination you go by : 
You don't reflect how much your whole 
Clan is obliged to me. | 
Fr. A better Underſtanding ! obliged to 
the Gallows ! what can be the Meaning of 
all this? We acknowledge no Obligations in 
Nature, but what make for our Intereſt, 
Gal. Come, come, confeſs, and be free 
with me ; many a Freethinker has made 'a 
more ſincere Confeſſion from this Place, than 
ever he did- in his Life before, I tell you, 
all the whole Clan of Freethinkers owe the 
greateſt Obligations to the —_ Mare 
of any Thing in the World; and ſince you 
are in ſo fair a Way to it, tis fit I ſhould 
examine you a little befare-hand. Let me 
| | B 2 aſk 


| Politicks But we bate all internal Religion, 


(18) 
aſk you a civil Queſtioh or two: What think 
you of Hell and Damnation? 

Fr, Why, tis a Scare- crow, to fright 
Children. | 
Gal. What is your Notion of Religion ? 

Ne Tis an Eogine of Prieſtcraft i it may 
a good Cloak to gain our Ends on ſome 
erviceable ſometimes in 


caſions, and be 


particularly the Chriſtian, becauſe it gives a 
Check to our Liberties, for which Reaſon 
we endeavour to make a Jeſt of it as much 
as We can, 

Gal. You believe | in God, 1 hope? 

Fr. Not if we could help i it; but as we 
have an Averſion to Argument and Demon 
ſtration, we acknowledge him in Words, but 


think as little of him as we can. Above all, 


we uſe our ſtrongeſt Efforts to perſuade our- 
ſelves and Followers, that he never troubles 


' bimſelf with what we do. 


Gal. I can't ſay but you have ſome Rea- 
ſon, according, to your Way of thinking; 
for if he ſhould examine our. free All iant, 
according to the Rules of his infinite Juſtice 
and Sanctity, your are in a poor Way. I ſup- 
poſe alſo, you acknowledge no moral Good 
or Evil in any of your Actions? 

Fr. No, ſurely; that would make us un- 
eaſy in our Enormities. 

Gal. Nor no Sin in Nature? 
Fr No. 


Gal, 


i 
, Gal. You believe then, that all the griev- 
aus Crimes which the World called heretofore 
Sins, as Murders, Adulteries, Treaſons, Ex- 
tortions, Cheating, Robbing, Plundering,&c, 
are no Sins, nor require any Puniſhment in 
the next Life? _ 
Fr. To be ſure ; we ſhould cut on ourſelves 


elſe ; becauſe if any of our Actions were evil, 


or liable to be puniſhed by God, even the mo 
heinous, the ſame Rule would hold for all the 


| reſt more or le, which would oblige us to 


the Rules of Religion and Morality, and give 
us Qualms of Conſcience like other People: 
Whereas: we: endeavour to live without any 
Scruple, indulging our-Inclinations- in every 


thing to run out the Span of Life as ſwim- 


as we can, 


mingl | 
Gal, You make nothing then unlawful in 


ieſelf ? | 

Fr. Hold: a little; you may bring me into 
your Nooſe: by- and-by: This requires a Di- 
ſtinction: We don't believe any thing to be 
a Sin in itſelf, as the Chriſtians take the 
Word; but we believe a great many Things 
unlawful, Every thing that is againſt the 


Laws of the Land is unlawful, and-we ſhould 
dieſerve to be puniſhed according to the Laws 
if we don't — within Bounds. But to 
ay it is a Sin, or a. moral Evil, is a mere 


Jeſt, 


Gal, 


(14) 
Gal. A very pretty Diſtinction indeed, 
and worthy your free Sytem However, 
you'll allow that High- treaſon, for Exam- 
ple, Killing the King (which God forbid !) 
Subverting the Government, and the like, 
are unlawful Actions. N 
Fr. None are more zealous for the pre: 
ſent Government than ourſelves. a '| 
Gal. Nor greater Enemies in the main to 
- any. Government in the World, and would 
| be ſo in fact, if you thought it againſt your | 
dear Intereſt. But would it not .be a Sin = 
in itſelf, that is, a real internal Guilt on «3 
the Mind, to conſpire againſt his moſt ſa- "7 on? 
cred Majeſty, and ſubvert the beſt Conſtitu- | 
{ 
9 


tion in the World? - | | 
Fr. Humph! this is an enſnaring Queſti.. | 
on, to which T'l! give you no ather Anſwer, „ 
than that we look on all Notions of Con- ' 
ſcience in your Senſe as mere Bigotry and 
Prejudice of Education, What. need of de- 
ſcending to ſuch odious Particulars ? in gene- 
ral, we laugh at all Notions of Good and | 
Evil, and never trouble ourſelves about Guilt 
of Conſcience, | 
Gal. I underſtand you; but let me inter- 
ogate you a little further, to ſee better into 
this Diſtinction of unlawful and finful, Sup- 
pol you could bring about thoſe horrid +» 
rimes I mention'd, with Succeſs and Impu- 
nity, would you haye any Remorſe or _ 


(ng) 


in breaking the fundamental Laws of all Na- 


tions? Anſwer me directly. 
Fr. I tell you in ſhort, Remorſe of Con- 


ſcience is a mere Bugbear of Prieſtcraft ; tho 


Succeſs and Impunity are glorious Things, and 
cancel all Blemiſhes,” 4 A 


Gal. Come hither, my dear Friend, and 
prepare thyſelf for my Embraces, for thou 


art in the direct Road to die in my Arms. 
Neither do I believe any prudent Legiſlature 
will ſuffer you to be depriv'd of your deſerv- 
ed End. | | 

Fr, Why fo, pray now? no Men in the 
World profeſs a greater Reſpect for external 
Laws than we do; and are not the Laws ſuf- 
ficient to keep People in their Duty? 


Gal. Not in all Things; as your private 


Practice are a ſufficient Proof, which we will 
examine more particularly by- and- by. But 
prithee now why do * make ſuch a pother 
about external Laws 

Fr. Becauſe if we ſhould break in upon 
the Laws, we ſhould be brought to Puniſh- 
_ and incur the Penalties annexed to 


| Gal. That is to ſay, you would be hang'd, 
if you ſhould put your Principles in Practice; 


not that you have any Scruple to break all 
Laws, internal or external, divine or human; 


is not that the Engliſd on't? | 
Fr, You are not much wide of the Mark ; 
tho' we don't let the Vulgar know of it. 


Gal, 


— 


did not I tell you the three- 
the beſt Friend you had in the 


ing. Why don't you break in. upon all 


don't you ſtab, ſhoot, or poi 


| 8 hinder us from doing a great man 
Things, we ſhould make no Scruple of others a 
wiſe. But, little Villains muſt ſubmit to Fate, 

Machiavel, our our great Law-giver and Foun- 
der, tells us there's no more Harm in mur- 


0 | 11 16 ) » 
Gal O hoh! Friend, have 1 caught ydu l 
'd Mare win 
orld?  *Tis 


this alone keeps you within the Bounds of 


is the prime Director of all gour Actions. 
Now we ſhall come to a bettes. Underſtand- 


external Laws as well as internal anes? Not 
for any real Reſpect you have for them in the 
main, but.only for fear of being hang'd. Why 
iſon any one that 
ſtands in your way? Is it * merely out of 
Reſpect to the Gallows? 


Fr. Why really, I can't deny but the Gal | 


Jows has a very particular Influence to keep 
Pe obey hers; Sac That, and Want of 


dering a Competitor, ſhoving an old Father 
_— his — a Vear or two before his Time, 
Heir who keeps us out 
An a ling a Fly: But the vaſt 


Reſpect we have for your Worſhip keeps us 
at a Diſtance. 
Gal, I thought this was at the Bottom on tt 


That vaſt Refpect you pretend to ſhew for the | 


N is in effect d ded to me: Tis an in- 


, and even common Humanity, This 
makes che Sum of your Belief. The Gallowe 
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(17) 


; genuavs Confeflion: Oh! I have a rticular- 


Knack in making People ſpeak Truth. Many 
ſuch Confeſſions wo been yon, at this Place 


before now : I ſuppo ſe the ſame Reaſon mw 


you from deſtroying all, Root and Branc 


that ſtands in your way. 


Fr. The very ſame; nothing but the Gal- 


los preſerves us from theſe Enormities; for 


the vere Adepti, who are out of your Reach, 


commit them without Scruple. Tis true, we 


have ſome other collateral Motives you ſhall 


hear N we affect alſo an external 


Decenc ome of our Actions; nay, would 


make the Vulgar believe we are moral Men, 


and can even put on the ſanctißed Cloak of 


Religion, to gain our Ends, or keep up our 


Reputation. But our great Regulator 1s the 
Pendulum t © hangs fo rom-your Croſc-arms ; 


This is the real Cauſe that keeps us within 


| Bounds, 


* Gal. The F prerdott of this Confeſſion em- 


| boldens twe to tell you as freely, that interi- 
our a F refftbioker i is the greateſt Villain up- 


on Earth, fince he has no interiour Scruple 


of the greateſt Vullainies, the moſt fagrant 


Enormities, ez ſt horrid Wickedneſs, the 
moſt incetooas 5 40 


Fr. Hold Little; you expreſs l elf 
„ſometbing too htſhly, as well as ru on a 
wrong Suppoſition. We deny that we are 
gullty of any interiour 93 becauſe 

we 


* 


| * 


beaſtly Abominations , ö 
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ve don't believe any thing to be interiourly Us 


evil. We ſay, there is no ſuch Thing as in- 
teriour Religion, no internal Duties, no in- 
ternal Obligations, no Laws of Morality, and 
the like, but only a due Reſpect to external 
Laws, which you unhappily reduce to the 
Fear of our Necks: So that if we ſhould 


commit the moſt horrid Impieties, provided 
vpe eſcape thoſe ſame Laws, we ſhould be 


neither better nor worſe interiourly. In this 


Point we are entirely eaſy ; for, as 1 ſaid, if 


we allow any one Action to be a Sin interiour- 
ly, we muſt allow ſome internal Rules, by 
which human Actions are to be Wi 
This would oblige us to the Laws of Mora- 
lity, and render all our Actions good or evil, 
more or leſs, as they are agreeable to, or de- 
viate from thoſe Rules; · Which won't ſquare 
with that uncontroulable Liberty we profeſs 
in all we do, without the leaſt Check or 
— of Conſcience whatſoever,, having a 
due Regard till to your Worſhip and our 


own Necks. Beſides, tho' we won't allow 
thoſe Enormities you mention'd to be any 


Sins, we abſtain from capital Crimes, and 


can conform to any external Acts of 5 


Religion as well as other Men; fo that you 
would do us a great deal of Wrong to 
us up fer Villains in the Eyes of the Wald, 
whom we would deceive as decently as we 

| 98a. 
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Gal. Wrong, my dear Friend! that's a Jeſt 
in your Principles; no Man can do you any 
| Wrong, ſince according to the Gentlemen of 
your Profeſſion, Right and Wrong are no- 
thing but mere Notions of Education, un- 
leſs you call that Wrong that is done to your- 
ſelves, and every thing Right you do to others : 
I fancy thats the Caſe. Suppoſe, for Ex- 
ample, one of your moſt intimate Friends, 
with whom you have enter d into the ſtricteſt 
Obligations and mutual Engagements, ſhould 
decently ſacrifice you to his own Ends, or 
ſhould rip up your Bowels for his Diverſion, 
as Domitian did Flies; would that Man do 
you any — 
Fr, Humph! This is another enſnaring 
Queſtion,: He would break in upon all the 
Laws of common Humanity, 
Gal, Laws of Humanity | That's a Jeſt 
too, according to your Rules: Laws of Hu- 
manity are nothing but the Laws of Mora» 
lity, or the Dutics of natural Religion; 
—4 am ſure you laugh at all internal Re- 
ligion, 
F. That's true; but we are Men of Ho- 
nour, we value our Word, we ſtand much 
upon our Reputation, and we are punctual to 
our Engagements, and mutual Promiſcs to 
one another; and he would be a brutal Vil- 


lain to betray his Truſt. ; 
Gal, Ha, ha, ha! you make me laugh as 
well as ſpeak ; Can any one in his Senſes be- 
C 2 lieve, 


— —— —— ; — - 
— — ns 
* _ — — — — . N - 
s 
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lieve, that a Perſon who makes no ſeruple 


of the moſt horrid Iinpieties, will boggle at 


' his Honour, or breaking his Word, when It 


ſuits his Intereſt, This 1s one of the greateſt 
eſts of all, 'Tis trve, to paſi on the World 
ra Man of Honour may be a ſerviceable 
Cloak, as well, as Religion but I am ſure a 
Freethinker would boggle no more at break» 


ing his Word and Honour, than 14 


Commandments, If it were not for the 
of his Reputation z for, prythee, what do'ſt 
mean by the Obligations of Honour and mu- 
tual Engagements! No Sin, I hope, nor any 


5 1 thot's binding interiourly | 
. 


No, hang it, that's againſt our Syſtem 


too: I tell you we allow no Obligations in 
Nature, 35 A 
Gal. Why then do you put ſuch a notorious 


Cheat upon the World, tomake People believe 


vou ſtand upon your Honour, when you grant 
that to be as much a Jeſt in itſelf as Religi- 


on? I am ſure that Man would be a ſtark 
Fool, who ſhould truſt his Life and Fortune 
to your Honour, when yau laugh at the very 
fundamental Laws of Nature, * whence 
all mutual Promiſes and Engagements draw 
their Obligation. Come, I am a great Dealer 
in Caſes; you know my Office chiefly turns 
on extraordinary Caſes : I'll put the Caſe once 


-more, and then we will turn to ſomething 
elſe. - Suppoſe a Band of Highwaymen, of 


your Principles, had made the moſt ſolemn 
bi + e 


rr ee 


. 
* 
— : * — 


high; I hope you don't put 


Man's Throat who ſhould call 1 in Que. 


* 
* 
— - — 


(a) 
Engagement among themſelves, to carry off 
an 1 — —. to be equally aivided 


among the Adventurers, whether any Mur- 


ders or other Crimes were neceſſary to effect 
it, comes much to the ſame; the Fact be- 
ing done, one of them has the lucky Addreſ 


not only to cheat, but to hang all the reſt; 


would that Man commlt a greater Crime 
breaking hls Engagements with his Com 
ons, than committing the Fact! 
Fr. Pooh! this is 2 Thing too 

en of Honour 
and a Gang of Highwaymen on the ſame 
Footing ? We Freethinkers are generally Men 
of Rank and Figure, who value their Ho- 
nour above their Life, and would 


ſtion, 


Sal. You make me laugh again: Why, 


does a Freethinker of any Rank, look upon it 
to be any more Harm in itſelf, to commit 
the greateſt Crimes, than the greateſt Villain 
upon Earth? Well, put the Caſe a Company 
of Freethinkers, of the firſt Rank and Quali- 


ty, conſpired together to ſubvert the Govern- 
ment, which in your Principles is no more 


Harm in itſelf, than to blow up an oppoſite 
Party, entering into the moſt ſolemn, En- 


gagements of their Word and Honour, to 


ſtand by one another, and divide the Spoils 
according to Agreement; one of them ä 
N is 


r 


ls it a 


the very Notion of a rational Being to be 


8 Dh es (22) | 
bis Truft, and either impeaches or ſupplants 
all the reſt, , 9 . 

Fr. He would be a damn'd worthleſs Vil- 
lain for his Pains. & AIC 


Fn Why Go? would he commit any 
? 5 

Fr. No. % 

Gal, Would he do any Wrong ? 
Fr. Not in itſelf; but he would deſerve to 
be ſtigmatiſed for an eternal Dog. 

Gal. Stigmatiſed | for doing a Thing that 
is no more Harm in itſelf than killing a Fly! 
greater Fault to betray his Truſt than 
to kill an innocent Man ? Come, come, Iam 


ſure you would think yourſelf injured in that 


Caſe: And why injured * but becauſe the 
Light of Nature tells you that it is againſt 


guilty of ſuch Enormities, when it happens 
to be ſt yourſelf : In ſhort, a Freethink- 
er- muſt be a Fool by Principle, as well as 
ſomething 


ment, | 
Fr. In ſhort too, we never trouble our- 


ſelves about the Reaſon: of the Thing, and 
Deduction of Conſequences z we content our» 


ſelves with our free Thoughts and free Actions; 
if you come to ſift us thus by the Rules of 
Reaſon, we have done with you; fo fare 
you well, 


elſe, if he expects any other Treat - 


Gal. 


þ 


j 


1 ; 
' Gal. I command you by my three-legg'd 
Authority to ſtay a little "Ton have — 
made me change my Syſtera, 

Fr, 'Hah| that indeed is an Inducement 

to make me ſtay; for we would fain over- 

throw all Syſtems in the World : But what 

55 9 Reaſons have produced in 


900 I 8 the three · legg d Mare hid 
been the only Thing you ought to ſtand in 
Awe of; but according to your Wayof Think- 
ing, you ought to be afraid of every Man you ſee, 
F. Why fo? | 
Gal. Becauſe when the World comes to be 
thoroughly appriſed of your Princi in- 
ſtead of taking you to be Men of Honour, 
they will look on you as fo many wild Beaſts; 
nay, N than wild Baaſts, — — 
elr on Species, whereas you ſtick at 
= Cho, and would deſtroy all who ſtand 
in your Way, ———_ you could do it with 
Safety of your Necks, 28 


o 


Fr. You ſpeak often of our Principles, 

whereas 42 we hate all — | 

| len Te you call firſt Principles: 
pl 


oz our Buſineſs is to kick out all Prinei- 
How many times muſt I tell you, 


they are only Prejudices of Education, begun 

„ by the Nurſe, and continued by the Prief? 

- Inſtead of y comp Nature, we allow 
Nature the juſt jiberty to do and think what 
it pleaſes, - _ 
41, 


e 
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Gal. That is, to cut one another's Throats, 


if or think proper; for this very Reafon 
I think you ſhould be afraid of every, Min 


you meet, for either the Men you converſe 


with are Perſons who have ſome Senſe of 
Religion, or Men of your own Kidney, I 
hope you will allow that Expreſſion, if you 
boggle at the Name of Principles, All Men 
of religious Principles ought to look upon 
% Dy [onſters, who 1 by 
Scruple of deltroying your own es, 
Root and — if hey ſtood 1 7 
Way; that, as I faid, the wildeſt Beaſt let looſe 
would not be ſo hurtful to human Nature, 
I wonder you are not /afraid of being pur- 


ſued by Hue and Cry, and knock'd on the: 
Head, as they do mad Dogs. I am ſure all 


civil Magiſtrates, if you were once diſcover'd, 
- ought to ſhut-you up as they would a Mad. 
man, who ſhould run through the Streets 


with a naked Sword in his Hand, threatening - 
to kill every Man he meets.. Your Nations 


are as much a Phrenzy in Morals, and the 
Conſequences much worſe, for you make it 


no Crime to kill Body and Soul, On the x 


other hand; if the Perſons you have Deal- 
" ings with be Men of no Principles, like. 


yourſelf, how dare you to truſt your Life and 


Fortune with thoſe who think it no more 
Harm to deſtroy ye, to ſacrifice ye to their 


Intereſt, than to remove a Log out of hls 5 


Way? Nay, would be a Fool in that ”"—_ 


1 


"bind 


any; Tenderneſd of . ſhould 
15 hee io the eon * 


* on it, * * running 

ir and Jyferences aga 
your! —.4 trouble Aa with any 5 
8 but thoſe that touch our Copy- 


Gal. No, I know you don't : But does not 
ſuch a horrid Syſtem touch every one's Copy- 
hold in the World, and tend to the Deſtrue- 
tion of every Individual ? Does not any Man 
F Senſe ſee the Evidence of theſe Inferences,. 
ſuch free Thoughts ſhould once come to 
obtain ? and ought to guard againſt them, as 


12 on with 
nz 


they tender their Lives, Liberties and Pro- 


kn 


rties, as well as Religion, If you require it, 
7 you a Demonſtration of hg 
Inferences, if the Violence of your 
Faches and depraved Appetites, did not make 
you blind and deaf to the Light and Voice 
of Nature. Thoſe are Prej udices with a 
witneſs, . | 
Fr. Away withall Demonſtration and Light 

of Nature; tis that has brought the con- 


founded Ties of Religion and Conſcience up- 
on us. But we hope to out it all in Time, 


if we can get but Power enough to throw 

off the Maſque, 
| Gal. Now you ſpeak like aki; I know 
+ Kat at you aim at very well : You haveMaſques, 
linds, and Cloaks, to impoſe on the 
Ke Ea all the Ju ggles of Pri „erg. | 
6 
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But don't be in a Paſſion ; I will ſhew you 
as clear as the Sun, by an Argument even a 
Freethinker may underſtand, that the Ten- 
dency of your free Syſtem, ſtrikes at the Vi- 
tals of human Nature, ſaps the Foundation 
of all Liberty and Propetty, all Security of 
Life, Truſt, Fidelity between Man and Man; 
ives an Inlet to all manner of Villainies, ſets 

Mankind a worrying one another like wild 
Beaſts, and by conſequence muſt be'the moſt 
horrid Syſtem the Devil himſelf could ever 
wiſh to have propagated on jEarth : Do you 
acknowledge theſe Conſequences of your free 
Thoughts or not? 1 

Fr. Piſh, no; we ſhould be knock d on 
the Head in earneſt if we did: But I tell 
you we never trouble our Heads about Con- 
ſeguences. 5 | 

Gal. Then the Property of a PFreethinker 
is to ſhut his Eyes to the moſt glaring Truths, 
and only direct his Thoughts to thoſe Things 
of. which all rational Men ought to have the 
greateſt Horror, But let me beg you to -= 
your Temper a little: Thinking of theſe 
Conſequences now may fave you the Trouble 
of ſhooting or ſtabbing yourſelf, or taking 
a Doſe of Opium, to keep off ſuch Thoughts, 
when they ſtare you in the Face at the Ap- 
N of Death: For that's the Freethinker's 

ay to eaſe his Conſcience, I tell you once 
more, I have a particular Knack in making 
People ſee more Conſequences of their free 

a 


Thoughts 


TY 
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oughts in one Minute, than ever they 
= acknowledge all their Lives. Come, 
let me try if-I can 3 a Freethinker to a 
juſt Way of Reaſoning or not : Tis better to 
be fauna J in a Lo Foal Nooſe, than in a - 
Hempen one, which is often the Fate of 
thoſe of your 'Sect. Pray tell me, what is the 
End and Intent of this free Syſtem of your's ? 
Is it only for the Liberty of Thing and 


Believing what you pleaſe, and what not ; of 


is it * to give yourſelves a looſe to Act 
and Do what you pleaſe ? 

Fr, Both. We perſuade People to think 
and believe what they will of Religion and 
Morality, that we may freely do and act what 


we pleaſe without Scruple or Remorſe. 


Gal, Very well; you imagine then every 
Man has a juſt Liberty of believing or diſbe- 
lieving interiourly, nay not believing any 
mins g at all of Religioft and Morality, if he 

_ r; and acting by that Belief? 

45 ubtedly; for Sos has any Power 
to * my Thoughts! ? But if I believe no 
Religion at all interiourly, I am a Fool if I 
obſerve any in my Actions, unleſs it be for 
my own Intereſt, or to ſave my Bacon ; nay, 
tis for this Liberty of free Aﬀing, that we 
eſtabliſh the Liberey of free Thinking. 

Gal. I am ſure he would be a Fool that 
ſhould think you would, or truſted his an 
in a Freethinker's 1 By Reli ro 

2 


, 


SEE RY, i. "OY 
ſuppoſe you mean as before, all 
of Conſcience both natural and'reveal'd, 

Fr. Yes: I told you we are not ſo unthink- 
ing as not to ſee, if any thing a Man can 
do be evil, we ſhould be obliged to the Laws 
of Morality, W 


Sal. But does not this deſtroy all Security 


of Life between Man and Man ? Would not 
a Freethinker be a Fool, that ſhould ſpare 
his own Father, or the deareſt Friend he has 
in the World, ſuppoſe it were his Intereſt to 
take him off? Would not all Tenderneſs and 


Ties: of Blood, according to his Principles, be 


mere Prejudices of Education? Can the wild - 
eſt Beaſt be ſo great an Enemy to Man, as one 


Man would be to another, if this Syſtem 


ſhould prevail? Had I not Reaſon to ſay that 
all rational Creatures ought to guard againſt 
a Freethinker, as they would againſt the 
greateſt Monſter in Nature ? How dare you 
truſt your Life in any Man's Power, who 
ſhould, be poſſeſs'd of theſe unnatural Prin- 
. AT 55-4 | 

Fr, Pooh | you are always harping on 


this jarring String; muſt I tell you once more 


that there are Laws and Puniſhment annex- 


ed to them, to keep Men within the com- 


mon Bounds of Society, What need of in- 


ternal Principles, when external Laws are 


ſufficient ? {A 
Sal. How ſufficient! Pray, Sir, are there 
not ten thouſand Crimes, which may be com- 


| mitted 


Obligations. 


* — — 
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mitted with Impunity, if there were no other 
Check to the Wickedneſs of Men but exter- 
nal Laws? What could not Men in Power 
do? Confider it well: What could not cun- 


ning and defigning Men do, if they had no- 
thing to take care of but their Necks? What 


Man could be ſecure of his Throat one Hour, 
if thoſe he converſes with would cut it if they 
could? Come, be free, and tell me; Are 
there not a great many Enormities which you 
Freethinkers commit without any Scruple, for 
which the Laws would make you ſmart, if 
they were diſcoyer'd. | 

Fr. That's our Buſineſs; if we are diſco- 


ver d we are pupiſh'd ; that's all we care for. 


Gal. Yes, and very often my Buſineſs too; 
but let that paſs: I hope you are ſenſible . 
by this Time of the Truth of the Conſe. 
quences, every Man of Senſe may alledge againſt 


Fr. What? By 

Gal. That the Syſtem of Freethinking 
tends to the Deſtruction of all human Society, 
and even Liberty and Property, as well as of 
Religion. | g 

Fr. Pſhaw | as to that, every Man is born 
in a'State of War, and has juſt as much Right 
as he has Power: What he can't do with Safe- 
ty, he is a Fool to meddle with, unleſs a deſ- 

rate Puſh. may be neceſſary for him: What 


he has Power to do, he Is a Fool if he re- 


frains: 


(30) 

frains: But as to the Fuſt, the Right or the 
Wrong, we are entirely eafy. "Tis true, 
where People have a Notion of ſome Religi- 
on, and believe any thing to be good or evil 
in itſelf, I can't ſay but your Con/equences look 
—_—_ enough, and you would do well. 
to againſt us; for we ſhould dertainly 
make uſe of our Right ; that is, our Power 
to do what we had a mind to, in which we 
have a great Advantage over Men of Prin- 
ciples and Conſcience. But if the World 
were of our Opinion, we ſhould have no 
Scruples of Conſcience to hamper our Minds, 
and check noble Deſigns: We ſhould rely 
entirely on external Laws; every Man might 
do what he pleaſed, provided he had them 
in his Eye; There would be no ſuch thing 
as the Bugbears of Good and Evil, Right or 
Wrong; we ſhould ſpare no Body, and ex- 
pect no Body to ſpare us: If I would cut any 
Man's Throat that ſtood in my way, I know 
he would cut mine, ſo we ſhould be on an 
equal Footing. This we call living accord- 
ing to Nature ; we ſhould be forced indeed 
to make ſome mutual Engagements for our 
own Eaſe, but then we know that every one 
would break them without Scruple, if he 

could do it with Safety, Now I have told 
you the naked Truth. | | 
Gal. A very pretty Society this, truly: I 
ſuppoſe you would want a Caſt of my Office 
. a very 


1 9 
very frequently ; or, perhaps would ſpare me 
ho Pai by cuttin 15 e Throats as 
faft as you can. Certainly, you Freethinkers 
muſt 'be the moſt couragious Men in the 
World, to be able to ſleep when any one of 
the ſame Profeſſion is in the Houſe with ye. 


* every Man would build himſelf a 


C 


, or rather a Cave, in ſome inacceſſible 


© Rock, to ſecure himſelf againſt his Brother 
Savages : But then, what would you do by 


ur Wives, Children, or Slaves, if you ſhould 
uneaſy to them? For I preſume you would 


' breed them up with no Principles, like your 


ſelves: So that you would be as much in Dan- 
r from them, as from other People. But I 
ope you don't think of propagating this Free- 
thinking Society here in England; but only 
calculate it for the Hottentots, or ſome of the 
new found Savages ? 
Fr, You don't know but it may come to 
that at laſt : Our Syſtem of no Religion makes 


bo 


- greater Progreſs than you may imagine, tho 


we don't let People into thoſe confounded 
Conſequences you draw from it, I can aſ- 
fure you we gain Ground every Day: We 
have our Adepti in Church and State, who 


know how to make Proſelytes as well as the 


moſt Politick Prieſts in the World ; in eve- 
ry Country, Kingdom and State in the 
Univerſe: Nay, in every Sect, in every 
Religious Profeſſion, for all their preterid- 
ed Sanity, we have Men who believe no 

Sf more 


nnn 

more Internal Religion than ourſelves : But f 
muſt cenfeſs, England ſeems to be the pro- 
— Soil for New Sects of any Place in the 
World, unleſs you will except our emulous 
Traders over the Water. | y 
Gal. That's poſſible enough: There were 
wicked Men and ſanctified Villains from the 
Beginning; from the old Bacchanalians down 
to our Hellfire Cubs, Oh! they were all 

reat Freethinkers. But now you talk of 

roſelytes, prithee now by what Arguments, 
or Arts, do you draw People into this Free- 
thinking Sect, that is, to ſhut their Eyes tq 
the Light of Nature, and commit the great- 


eſt Villainies without Remorſe ? et 


Fr, Why, by their own natural Paſſion 
and Inclinations ; we endeavour to corrupt 
their Morals in the firſt place, giving a Looſe 
to all manner of Lewdneſs Debauchery, 
in which the Bent of our Youth of late Years 
ſeconds us beyond our Wiſh : Tho' we pro- 
feſs publickly the juſt Liberty of Freethink- 
ing, that is, believing any thing or nothing 
of Religion, yet we do what we can to 
them from —_— at all, till they are 
fleſh'd and blooded : If they begin to grow 
qualmiſh, and boggle at the moſt horrid Im- 
pieties, we laugh at their = 
make a Jeſt of all that is 


acred; we turn 


all Religions and Morality into Burleſque ; we 
are perpetually filling their Ears with the 
5 | Juggles 


eamiſhneſs, and 


G 


| Youth as glib as can be; eſpecially when it 


„ 5 

Tugples of Prieftcraft and Impoſture ;_ we 
| — all we can % . 
and hypocritical Villains, who made a Cloak 
of Religion in all Ages; we draw Parallels 
between the Cheats of the Heathen Gods, 
the Im poſt ures of Mahomet, Bramins, Brach- 


mans, Enthuſiaſts of all Sets, and the True 
Church ; and cloſe all with this, convincing 
Argument, That Prieſts of all Religions are 


| the ſame: That one Verſe has made more 


3 than all the Arguments we can 
A | 
Gal Tho' I grant you all thoſe Impoſtors 
were great Freethinkers, or at leaſt Free- 
actors, which comes much to the ſame, you 
don't think ſuch Stuff as this comes up to a 
Demonſtration, do ye ? 
Fr. No, hang it, we hate all Demonſtra» 
tion; but it goes down with unthinking 


is =_ over with the Incentives of Liberty, 
If People are Bookiſhly inclin'd, and have a 
ſmattering of Learning; for we never deal 
with thorough-pac'd Scholars, we throw in 
Doubts about the Myfteries of the Chriſtian 
Religion, Providence; Puniſhments of the 


next Life, Inconſiſtencies of different Sets, 
and the like; making them believe, that In- 


ereſt, Power and Pleaſure are the main 


nges on which all human Actions turn 
ſtill cloſing all our Arguments, That Religi- 
J As - Cato did his Harangves, 

that 


en 1s a Je 
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that Carthage was to be deſtroyed, What 
need I fay any more? The Infinity of ſcan- 
dalous Libels and Lampoons againſt Religion, 

aur Doctors publiſh from time to time; the 
barefac'd Impi: ties, as are daily advanced in 
the beſt of Companies; the Nullity of Reli- 


gion in Practice, at leaſt, Ke ms, grew 
of Mankind ; and the Numbers 

neither practiſe, nor believe uns 

ſhew that our Sect is a growing Se 


evidently 
; and in 


proceſs of Time may make the greateſt Fi- 


. gure of all thoſe that people this Land, 
Gal, You might add all thoſe that die by 
the Hands of the Common Hangman ; for 


they are, generally ſpeaking, of your Clan: 


But, let me aſk you a further Queſtion or 


two: Firſt, Why are you ſo averſe to Ro- 


ligion? adly, Which of the Two = 
_ *. moſt ; Natural Religion, or Re- 


Fr, Tho' we don't care to give the Why 


and Wherefore of our Actions, you force me 
to ſpeak my Mind whether I will or no; 


]'ll tell ye therefore, we hate Religion, be- 
cauſe it is a Curb to our free Actions. We 


1 chiefly impugn Reveal'd Religion in Shew, 


but the real Stab is aimed at Morality, and 
the Rules of a good Life. Becauſe, being 


reſolved to give our Appetites their full Swing, 
and Reveal'd Religion enforcing the Law of 


Nature in its greateſt Perfection, we would 


willingly. make a Jeſt of both ; but often 
make 


thoſe who 


— 


a 2 yy 
make a Blind of one to deſtroy the other. 
Hence you ſee, That ſay what you will, to a 
Freethinker, and bring all the Arguments in 
the'World "= him, he laughs at all you 
can ſay, and is perfectly eaſy and unconcern- 
ed in the midſt of all his Impieties The mo- 
deſteſt Thing you will hear from him is, that 


God never troubles himſelf with what we - 


poor Mortals do, Ee 2 

Gal. I ſhall ſpeak to this laſt preſently: 
Perhaps he may laugh at all Remonſtrances, 
28 — his Paſſions are in their full Carreer; 

but when theſe come to flag, and Death ſtaras 
bim in the Face, I can never think all is ſo 
eaſy Within as they would make us believe ; 
otherwiſe, Why are they forc'd to put a Stop 
to all Remorſe by a Shot, or a Stab, or a 
Doſe of Opium ; but becauſe they can't bear 
the Terror of their own Thoughts ? I am ſure 
moſt of your Profeſſion, who take their laſt 
Leap from my Arms, have other Sentiments : 
They ſeem to be ſenſible of their Miſtake 
acknowledge the Errors of their paſt Life, 
and often bewail their Misfortune in falling 
into ſuch wicked Company, I told you be- 
fore, I had the Gift of making them ſpeak 
their real Thoughts: And not only that; but 
I can ſee into their very Souls at that critical 
Time, and find their Terror and Remorſe 

oportionable to the Wickedneſs of their 
Lins But what is the Reaſon ſo many Free- 

425 A thinkers 


(36) 


thinkers lay violent Hands on themſelves, 


when their Conſcience begins to prick them ? 
Fr. It is, That having ſtifled all Thoughts 
of the next Life, and work'd their Paſſions 


into a Belief that there is no ſuch Thing as 
Good and Evil, being abandon'd to a repro- 


bate Senſe ; they take that Method to eaſe 


their anxious Minds, by - preventing the Ter- 


rors of Death by Death itſelf. 
Gal. That is, they fave the Hangman the La- 


bour, in which there ſeems to be ſomething of 


Providence; that, as they had contemn'd all 
Laws Divine and Human, to gratify their bru- 
tal Paſſions, they ſhould be abandoned to the 
Effects of thoſe very Paſſions to be their own 


Executioners. For Suicide is fo viſible a Judg- - 
ment, and ſuch a Blot upon Nature, that the 
veryeſt Brutes are not capable of it. We ſee, 

all other Creatures ſtruggling to the laſt Gaſp 


to ſave the Remainder of their Lives; nay, 
the moſt determin'd Atheiſt, who by his falſe 


Reaſonings had reſolv'd to kill himſelf, if we 


ſhould offer to ſtab him at unawares, would 
ſtand upon his Guard: So great is the Force 
of Nature. But, as you Freethinkers pretend 
to be rational Men, ſurely, ſince thels mon- 


ſtrous Notions won't take with every Body, 
you muſt gloſs them over with ſome ſpecious 
| Shew of Reaſon or Argumentation. 
Fr. Truly your three-legg'd Worſhip is 
very much out there: For, we endeavour to 
EE | per- 
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Brute in making a Jeſt of his Reaſon. 


( 37) 


perſuade People that Reaſon itſelf is but a 


mere Notion : We attack the very firſt Prin- 


ciples of Reaſon: And when we have brought 
People to doubt of every thing, in this totter- 


ing Condition we can ſoon ſhove them into 
the Gulph of Immorality. Vou don't con- 


ſider that the Drift of this free Syſtem is to 


lead Men by their Paſſions, not by their 
Reaſon, 3 


Gal. 80 that, when a Freethinker makes 4 


Jeſt of Religion, and ridicules all that is Sa- 
cred, he does not pretend to any Reaſon or 
Argumentation in the Caſe, | 
7, How ſhould he pretend to it? When 
our ultimate Anſwer to all Arguments is, 
That Reaſon itſelf is but a Feſt, 

Gal. Your Servant good Mr. Statue! Has 
not my three-legg'd Worſhip as much right 


to Reaſon and Argument, as the beſt Free- 
. thinker of you all? I am ſure, a Man who 


makes a Jeſt of Reaſon, has no more Right 


to be believed, than a walking Statue. But 


I fear ſuch Jeſts will bring you into real Evils. 


| However, this Way of Thinking is much of 
24 j Piece: For whoever makes a Jeſt of Reli- 
gion, muſt make a Jeſt of right Reaſon : The 


Principles of Religion, and the Principles of 
right Reaſon in Morals, are one and the ſame: 
Whoever denies one, muſt deny the other: 
No wonder a. Freethinker acts like a Brute, 
ſince he reduces himſelf to the Condition of a 


Fr. 


= 
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(38) 


Fr. You are coming upon me with your 


Conſequences again. 


Gal. Conſequences ! Why, you bring them 


on yourſelf in ſpight of your Noſe. What 
is a Bein — the Uſe of Reaſon ? 
Come, anſwer me directly: For I am pri- 


vileged by the Laws of the Land, to make 


you confeſs. yi 


Fr. A Being without the uſe of Reaſon is 


either a Brute or Block. 
Gal. 'Tis poſſible you will prove yourſelf 


one or t'other by and by. Now I afk you 


what is the Uſe of Reaſon, I mean in the 
Direction of Life? 

Fr. To follow one's Appetites, and indulge 
Nature in any thing it has a mind to. 

Gal. There ſpoke the Brute, I am ſure“. 
Well but, Do you allow of no other Uſe 
of Reaſon in the Directions of Men's Lives; 
no Rules to ſhew what is to be done, and 
what not? | 


Pr. Yes, to ſhew us what is hurtful to our 


Beings, that is, our Bodies, and what not. 
Gal. The Voice of the Brute again. Come, 


I'll be kinder to you than you are to your- 


ſelf, 


* One of the brighteſt Genius's this Age has produced, 
gives this Character of a Freethinker. To argue with Free- 
thinkers, is almoſt in a literal Senſe, to fight with Beaſts : 
Dean Swift, And in another Place, Ignorande and Vice are 
two neceſſary Ingredients in the Compoſition of Freethinkers, 
who, in Propriety of Speech, are no Thinkers at all. Swif?'s 
Letter to a young Gentleman, - | 


„ 


ſelf, ince you are ſo humble as to put your- 


ſelf on the Par with me, by making a Jeſt 


of Reaſon, and ſhew you another Uſe of 
Reaſon, if you have any; for you know tis 
expedient to doubt of every thing ; I fay 
another Uſe of Reaſon than merely to take 
Care of the Body: You have an Immortal 
Soul, Man, of infinite more Value than the 
Body ; and by conſequence requires much 


more Care than the . Reaſon is the 
Guide of the Soul, as the Eye is of the Body, 


Tho' you have Legs and Strength to carry 
you which way you pleaſe, will you let them 
carry you down a Precipice, without mak- 
ing uſe of your Eyes to avoid it? Are there 
not Precipices and Dangers of the Soul, as 
well as of the Body, unleſs the Eye of the Soul 
tells you how to avoid them? And if it does 

tell you, Are not you a Madman to run into 
them ? But ſtay ; perhaps your Freethoughts 
have thought away your Soul as well as your 
Reaſon : You don't believe the Soul and 


Body to be one and the ſame, do ye? 


Fr. We are entirely eaſy whether it be or 


not. We know we have Appetites, and thoſe 


we are reſolved to indulge, and leave the reſt 


7 to Chance, | 


Gal. Why that be or not? I fear we ſhall 
come to the Brute or the Block in earneſt. / 
Who, that is a Degree above a Brute, can deny 


with 
the 


but that he has Thoughts as well as _ 


Iz there not a Being in Man endow 


OW „ 
the noble Operations of Thinking, Judging, 


Chuſing, Foreſeeing, Willing. Reaſoning,and the - | 
like, which are impoſſible to be ſqueez'd out of 


Matter: Spin it into the fineſt Fibres, actuate 
it with the moſt impetuous Motion, you'll 


never find out one Thought in all this: It 


will be mere Matter ſtill, Wherefore the 
Soul and the Body are Beings eſſentially 
diſtin& from one another, What a rare Piece 


of Corruption the Body is, when the Soul is : 


ſeparated from it? I ſcarce think any rational 
Man can pretend to deny the Immorta- 
| lity of the Soul. If he did, it were eaſy to 
demonſtrate, that fince the Soul and Body 
are Beings eſſentially diſtin from one ano- 


ther, the Deſtruction of the Body does not 
neceſſarily infer the Deſtruction of the Soul; 


unleſt, when you cut off a Man's Hand, 
you muſt cut off his Soul too. The princi- 
| Uſe of Reaſon therefore is to take Care 


of the Soul, not the Body. But if Men were 


to purſue their Appetites, in every thing theſe 
rompt them to, what a Paſs would the 
'orld come to? There are Rules therefore 
to be obſerved in the Actions of the Mind, 


as well as of the Body, and a Miſcarriage of 


much greater Conſequence, 
F If our Appetites are irregular z he that 
ve them is reſponſible for them, If there 


ould be any Harm in them, tis to ourſelves, 


not to Him, Neither is it worth his while 


to regard them, or puniſo them; as is proved 
; in 
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can turn ourſelves into all Sbaggg: Tis ſub- 
mitted to the Authority of Fa too: 


cently of Man's 


v 


_ tranſlated from another Lang 


i 


tv) 


in a late Pamphlet intitled, Heaven open to all 


Men, 


Ca O Friend, are you thereabouts ? Have 


you caught hold of that poor Twig to fave 
you from ſinking ? But do you call it Prov- 


ing, what that impudent Paniphlet has jum- 


bled 2 ? Though it is wrote under 
the Maſk of a Chriſtian : you Freethinkers 


I hope Freethinkers ate not in there; if 
they ſhould, 'then is the time to beware of 


» Prieftcraft ; for the Gentlemen of your Clan 
can profeſs any Religion, and laugh at all: 


Perhaps the Author is ſome Turncoat Jeſuit in 


Maſquerade? if it ſhould, your Legion can 


outmaſk him : The Author pretends, it was 
ngu e: To be ſure, 
it was never wrote in a C viſe 
Fr. No! YT he ſpeaks moſt magnifi- 
| edemption by Chriſt, 
Gal. Aye, and moſt fooliſhly, moſt ri- 


. diculouſly ; and moſt notoriouſly cutting oa 


himſelf in his way of Arguing : But I know 
where he had his impious Reveries, There 


was one Monfieur Bayle, a French Refugee, 


who ſpeaks like this Maſquerader, moſt 
magnificently of Revelation and the Scrip- 
tures z which, he ſays, he reveres, but main- 
tains that - he muſt. believe Contradictions, 
at the ſame time, which in reality, is turn- 
ing all into mere _ But pray, Sir, why 


. 


ian Lang ud ge. 
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r 
can't God puniſh the unnatural Crimes of 
Men which Way, how much, or how long 
he.pleaſes! can any thing be too ſevere for 
| fach cruel, beaſtly Monſters, as are in Nature? 
Fr. Becauſe Men's Crimes can't hurt him; 
nor their good Actions profit him, We) 
Gal. But can't they hurt one another ? 01 W 7 
„ SI: ri 8 | | 
Gal. Is he not their ſupreme Lord and 
Governor ? his W the Uniyerſe is Empire? 
is he not to take Care that they do Good, and 
avoid Evil? Can't Evil be puniſhed, and 
Good rewarded ? Can't God lay his Com- „ 
' mands on his Subjects for their Grod, if not 
for his own? Can't Men break thoſe Com- 
mands? Can't they, don't they deſerve to be 
puniſhed for it ? „ N 
Fr. Ves, yes, yes, what then? 9 
Gal, Why then, this Author, and your \ 
Worſhip, cut on yourſelves, when you ſay, _ 
that God can't puniſh Sin. Beſides, it is no- 
torious matter of Fact, that God both hag, 
and will puniſh 'a wicked World : What are 
„ all the Miſeries of this wretched Life, but Pu- 
A niſhments for Sin? What are all Wars, Plagues, 
Famines, and Death itſelf, the moſt Terrible 
of all Terribles, and that in infinite Shapes, 
but terrible Puniſhments? Pray, how long 
hes the Word lated? 1 i I: 
O 4% I can't tell ; ſome thoyſand Years.at = ' 
” i 
Gal, How long will it laſt ? 
Fr, Perhaps ſome thouſands more. 


| 


* 
\ 
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„ 
Sal. Will not thoſe dreadful Evils or Pu- 
niſhments laſt too? | | | 
Fr. Very likely: But what of that?; 
Gal. Why it only . demonſtrates in fact. 


that God both can and does puniſh Sin; and 


that too for thouſands and thouſands of Years. 


Does God inflict theſe Miſeries on Men for 


mere Sport, or is it not in his Power to pre- 
vent them ? Come, anfwer me directly? 
Fr. Tis impious to ſay he inflicts theſe 


Muiſeries on Men for his Recreation, and no 


leſs impious to imagine be can't prevent 
them; fo let them paſs for Puniſhments for 


Sin; ſince no other Reaſon can be given: 


| 
\ 


; Death. | 


nay, this ingenious Author maintains, that 
God will puniſh Sin, -or the Man of Sin eter- 
nally, but not the Men, for they will all be 
ſaved, and Heaven is open to all Men, 

Gal. That is ingenious truly; no Jeſuit in 
the World could diſtinguiſh more nicely : 
God will puniſh Sin eternally, but not the 
Sinner, Moſt profouhdly Logical | I pre- 


ſume he took the Hint from Milton's Para- 


diſe Loft, where Sin and Death are poetically 
dreſſed up as ſeparate 1 though poe- 
tical Fictions; ſo I find the Man means no- 


thing but Phantoms and Scarecrows all the 
while: But let that paſs for the preſent ; 
However, you will grant that God bath, can, 


and does puniſh Sinners. 
Fr, Why aye, in thig Life, but not after 


F 2 Gal, 


1 . 
Gal. He will puniſh Sin, won't he? 
Fr. Yes. 


Gal. Why then let the Sinner take Care 


of himſelf ; for Sin and the Sinner - can be 


no more ſeparated after Death, than they 


can be in this Life; i. e. if Sin remains, the 


Sinner will remain too : But, prithee, Free- 


thinker, what Imputation of Cruelty, or 
Revenge can there be in puniſhing Sinners 
after Death, as well as before ? Come, tell 
me I ſay, can there be any greater Imputation 
of Cruelty or Revenge in God, to puniſh 
Crimes after Death, any more than before? 
Fr. Hum | Aye, no; why really 1 can't 
tell: may be not: But we would make the 


World believe, that there is, and that the 


Myſteries of Chriſtianity are mere Nonſenſe : 
But 1 ſee you can find Reaſons for all of them. 
Gal. I can aſſure you the Myſteries of 


Chriſtianity have the {ſtrongeſt Reaſons in the 


World for the Belief of them, though they 
= be incomprehenſible in themſelves. 

7. Incomprehenſible | why, muſt any 
thing be incomprehenſible to rational Crea- 
tures? 'tis unworthy of God to teach us any 
thing above our Reaſon, 


Gal. There ſpoke human Pride, I am ſure: 
But are there not the ſtrongeſt Reaſons in the 


World, to prove the Exiſtence of God ? 
Fr. Confeſt. | | 


Gal. But is there any Attribute in an in- 
finite Being, which you can comprehend ? or 
„ „ 
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is there any Being in Nature, you can com- 
prehend, as to the primary Conſtituents. Vet 
they are all really in Nature. l 

Vou will be hampering me with Con- 
ſequences again: But though God can puniſh 
Sin both in this Life and the next; yet it is 
Cruelty to imagine he can puniſh” us eter- 


nally, | TR 
Gal. Can you teach God what Puniſhment 


is due to infinite Juſtice for the Crimes of 
Men? Muſt Mortals preſcribe to God bu 
long, and in what Meaſure he muſt puniſh 
Sin? Is this agreeable to the magnificent No- 
tions you pretend to have of God? Is it not 
preſcribing to him, How he is to puniſh Sin ? 
Are all the Crimes of Man puniſhed in this 
Life? Are not Numbers in the greateſt Mi- 


'ſery, and others in the greateſt Splendor of 
T4 8 1 


till the laſt Gaſp? Is it rational to 
imagine, they will all be put on the ſame 
Footing? Will not a diſproportionable Com- 


nſation after Death be a Puniſhment ? But 


rther z are not all Puniſhments of a juſt 
God chiefly deſigned to be Medicinal] for 


preventing as well as puniſhing unnatural 


Crimes: Which temporal Puniſhments will 
never do; as is certain by woful Experience: 
Nor will 'the Fear even of eternal Puniſh- 


ments prevent all Crimes in ſuch harden'd 
Conſciences as Freethinkers. However the . 
Fear of eternal Puniſhment is infinitely more 
medieinal, more efficacious to prevent, and 


deter 


* 
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(4) 
deter Men from Sin, than what is merely tem- 
oral, What Millions of Crimes would wie- 
ed and artful Men commit, if Eternity did 
not keep them in Awe? But there is « 
ſtronger Conſideration than all this, ground- 
ed in the very intrinfick Nature of the Thing, 


vis. That it is to be feared, that Numbers of , 


wicked Men breathe their laſt in a confirmed 
Hatred of their God ; curſing and blaſphem- 
ing him in their Hearts ; Which diabolical 
Diſpoſition is likely to laſt, as long as their im- 
mortal Soul ſhall laſt: And by Conſequence 
Juſt puniſhable, for an immortal Duration, 
In ſhort, ng as the invincible Proofs for 
the Chriſtian Religion ſhall laſt,” ſo long 
ſhall the Puniſhments of the Wicked laſt ; 
in ſpite of all this Maſquerade Author can 
ſay to the contrary, | 


Fr. But, at the laſt Day; when this World ' ' 


will be no more; that Puniſhment will be no 
more Medicinal, but Revenge; which is un- 
worthy of God. | 
al., There's your Miſtake again: Tis 
chiefly medicinal, becauſe eternal. You ſee, 
temporal Puniſhment has frequently no inter- 
nal Effect _ ſuch a harden'd Race as our 
modern Infidelss What Crimes might be 


committed with Impunity, particularly+ by 
Sinners of the firſt Magnitude, if there were 
no interior Guiit, and Puniſhment due to it, 
If Guilt, 

there- 


to check them in their Enormities: 


ſ 
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| Ec. | 
therefore puniſhable by a juſt God : Not in 


this Life; therefore in the next. Now as 
that black Guilt remains. in their immortal 


Souls, tis puniſhable immortally ; their Worm 


will never die, as God has told them, who ne- 
ver tells a Lye ; therefore beware: Beſides, 


this Maſquerade Author pretends to believe 


the Scripture z and does not Cbriſ tell him 
directly, that the Wicked, at the 4% Day, 
ſhall be placed on his Left- Hand with the fil- 
thy Goats, and ſhall be caſt into Fire ever- 
laſting; therefore that Author cuts upon him- 


ſelf directly, when he denies eternal Puniſh- 


ments, 
Fr, Well, I grant, that Author muſt ac- 
knowledge that God can puniſh Sin ; and af- 


ter Death too: And even eternally ; and it 


+ muſt be fooliſh, as well as impious, to pre- 


ſcribe to an All-wiſe, All-juſt God, how 
long, or how grievouſly Sin is to be puniſhed: 
But he comes off by ſaying, that Chriſt has 


\ ſuffered the Puniſhment for Man, and ob- 
tained Redemption. for him. | 


Gal. He comes off, how ? from one Ab- 


ſurdity, by falling into another. But don't 


deceive yourſelf by ſuch vain Hopes. Christ 


has certainly provided a Redemption for all 


Men, if they will but make uſe of the Means 


and Conditions to apply it; if they will live 
ſoberly, juſtly, and piouſly in this Life; but 


not for harden'd impious Wretches, who of- 


ten die curſing and blaſpheming that bleſſed 
Re- 


\\ 


. © | 
Redemption Chriſt has paid for them, Cati We 
ſuch an impious Notion be rational? But, 2 
this wretched Author profeſſes himſelf a 1 
Chriſtian, though I fear under a Maſk; Chri/# 

_ | ſays directly, as was obſerved before, that at 
the laſt Day, the Goats, i. e. the Wicked, 
ſhall be placed on his left Hand, and he ſhall 0:3 

. ay to them, Go ye Curſed into Fire everlaſt- | 
= ' ing, prepared for the Devil and bis Angels, 

_—_— &c. Will he call that a Redemption for all 

1 Men? So that if this Author were a Chriſti- 

aan, he cuts upon the very Principles of the 

5 Goſpel; if not, he is an impious Impoſtor. #- 

Hence alſo his Diſtinction between the Grace | 
of Redemption, and the Grace of Super-abun- - Þ 

_ dance, which he repeats ad nauſeum, is as ris 

= -- En diculous: as the reſt. Is to go Curſed into 

3 | Fire everlaſting a Grace? Undoubtedly there 

zs a Grace of Super-abundance; as one Star 
hall outſhine another in Brightneſs : But not L 
in his impious Notion, Sol leave him. 
Fr. Hold a little; what do you ſay to his 
Notions of Antichriſt ? There I think he tri- 
umphs. EVE 5 
Gal. More ridiculouſly than in all the reſts 
Though it is a Rock wiſer Heads than his 
have ſplit upon: He makes Antichriſt a mere 
Phantom in the Air, that never did, nor ever 
will exiſt, unleſs in his Noddle : whereas An- ” 
tichriſt is to be a real Perſon ; a Head of the — 
Wicked, oppoſite to Chrift at the laſt Period 
of the World; as the Scripture ſays expreſly ; f 
g — 1 "oe yet . 2 
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ae, be damned as well as the old Man? Is 


„ him through all his Follies: He mutt be a "oo 


855 | NP 
yet this Author would make us believe, that 
Antichriſt is only the old Man,the Man or Body 
Sia; the Corruption of Nature, which is in 
every Man, watring againſt the Spirit z which 
no where exiſts ſeparately from the new Man, Fry 8 
any more than Sin exiſts ſeparately from te 'þ 
* Sinner, Now if this old Man ſhould be 93 
damned eternally, as he holds Antichriſt will, 323 
what will become of the new Man? Dont 3 
wicked Men die full of the o/ Man, and the 
Man of Sin is in full Poſſeſſion of them? nay, 
there are Numbers, that never knew any 
thing of the new Man; yet our Maſquerader 
ſays directly that the old Man will be damned 
eternally, Is that o Man an individuum va- | 
gum? a Phantom exiſting in the Air? Will - "1 7 
not real Men in whom that old Man is unit- 4 


AN; 


that to partake of the Redemption of Chrift ? 
Such Heaps of Nonſenſe and Contradictions 
never were raked up in one Bundle before 
yet capable of impoſing upon the Unwary ; 
ſo I leave them to be conſumed with his old | 
Man, Eb | 
Fr. You take no notice of his he&oring - © 
about the few that will be ſaved, Goc. 
| Gal. There is no Neceſſity of following ER 
y very Self. ſufficient Fool who pretends to de- 
termine the Number of the E/e&, Tis cer- 
| tain Men are to work out their Salvation with 
Fear and Trembling. I have ſhewn his Ab- 
: 93 ſurdities 
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ſurdities and Inconſiſtences in the main Point 
of that impious Libel, The Man particu- 
larly belongs to my Office: He that believes 
that the moſt flagitious Wretches will be fa- 
ved, has nothing. but the Galllows to keep 
him in awe. But don't deceive yourſelf by 
imagining that God neither regards the free 
Actions of Men, or will puniſh them, Tis. 
fact he has puniſhed Sin for ſo many thou- 
ſand Years, and will certainly puniſh it after 


Death; that he does and will concern him- 


ſelf about the Actions of Men, is as clear 
alſo as that there is a Providence over the 
World, and he that denies a Providence over 
the World, both as to the Moral and Phyſi- 
cal Part of it, is ſomething worſe than a Fool. 
The free Actions of Men are the moſt noble Part 


of it. Why was it worth his while to make 
vou a Rational Creature? Why has he taken 


Pains, if the Expreſſion may be allow'd, to 


make the leaſt Inſect with infinite Art and 


Knowledge? He is neither better or worſe 
for your being, or not being at all; yet he 
thought it worth his while to make you a 
Rational Creature, and will think it worth 
his while to ſee that you live according to the 


eternal Dictates of Reaſon, or loſe his Favour. 


Is this an Argument to lay the Streſs of eter- 

nal Conſequences on? No, this is worſe tan 

leaving all to Chance. „ 
Fr. You take me wrong; we allow ano- 


| ther Uſe of Reaſon beſide taking Care of the 


| Body . 
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(1) 
Body: Tis to form noble Deſigns, to pro- 
ject glorious Schemes which graſp at the Go- 
vernment of the whole World, to — | 
Gal. I know what you would ſay: That 
is, to raiſe and aggrandize yourſelyes, that you 
may have no Body to controul you in your 
darling Paſſions, There's the Center of all : 
This only ſhews, that a PFreethinker is a 


Brute of a more elevated Capacity, No, Sir; 


your Reaſon was given for more noble Ends: 
than all this: /. e. to know and adore the 
Omnipotent Creator of the Univerſe, whoſe 


Exiſtence you can't deny if you would, fince- 


I believe no Freethinher- was ever ſo mad as to 


ſay he could make himſelf, If no one ſingle 


Effect in the Univerſe could be produced 
without a diſtinct Cauſe, how could a Col- 


lection of them be produc'd withopt ſuch a 


Cauſe ? If you are the Handy-work of this 
adorable Cauſe of all Things, you are to be 
ſubordinate to him ; to pay him his due Ho- 
mage, whoſe inherent Right it is to com- 


mand you: To-ſquare your Life according 
to the Dictates of his perfect Reaſon, a ſhare 


of which he has beſtowed upon ye: Can 
ye imagine that the Crimes and Abomina- 


- tions authorized by your No-Principles, can 


ever be agreeable to the moſt juſt and per- 
fect Reaſon in God? Since you won't ſtrive 
to open your Eyes to theſe divine Truths, 
let me endeavour to open them for you. 
1 have done it for a great many of your Pro- 

9 feſſion, 


Wy (929) 
ſeſſion, who have died in my Arms, - When 
they come hither, they have infinitely better 
Lights than they had before. They have 
acknowledged the grand Miſtake they were 
in, both as to Theory and Practice: Then 
their Reaſon ſhewed them the wrong Steps 
they had taken: When my Officers and At- 
tendants had tyed down their Hands from 
| ſhooting and ſtabbing themſelves; the Miſts 
and Clouds of their irregular Appetites clear d 
up, and ſhew'd them quite a different Pro- 
ſpect from what they had before. If you'll 
give me leave, I'll ſhew you part of this Pro- 
ſpect. What ſay you? You are in the fame 
Path as to the Theory, that has led ſo man 
to this Place. Shall I ſhew you what their. 
interior Sentiments were, when they came 
to the right Uſe of Reaſon at that laſt 
. „ 
Fr. ] don't care if you do for once: Tho 
tis contrary to our Rules to ruffle our Re- 
poſe with ſuch melancholy Subjects. 
Gal. Oh! The vain. Joys of the wicked 
always drag a dreadful Clog after them; witneſs 
the violent Remedies you are forced to uſe 
to take it off, Well then ; I'll tell ye what 
Ideas ſeveral of your Profeſſion have had, 
when they came to make their Exit at this 
Place. Some of them indeed deſtroyed their + 
* Reaſon with Opium, or Brandy, or ſome o- 
ther intoxicating Drug, that, as they lived, 
ihey might die without Thought; which is 
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BENIN (53). | 
a prodigious Encomium for a Rational Crea« 
ture. But I have 'd into, the Souls of 
ſeveral of them a little before their Death, 
and ſaw the whole Syſtem of their former 
Ideas quite changed in a Trice, All their 


inhuman and beaſtly Actions look'd like fo 


many hideous Monſters, ſtaring them in the 
Face with the moſt ghaſtly Deformity. ' A 
| —— Divine Ray, ſhew'd them the Cer- 


tainty of an All- ſeeing, Supreme Deity, the 
Firſt Cauſe and Author of all Things, Infi- 


nite in all Perfections, on whom they depend- 


ed for every Breath they drew: Their Rea- 
ſon demonſtrated to them, they could not 
make  themſelyes ; yet found, they were 
endowed with Powers and Perfections quite 
above all that was mere Matter. This ſhew'd 
them the Obligation of Adoring, Praiſing, 
Worſhipping — Obeying this Infinite Su- 
_ Being ; the Gratitude and Acknow- 
ments due to him for all his Benefits; 

ans that indiſpenſable Subordination, by 


Which all Creatures are rang'd in Obedience 


to his Holy Will; and which make up the 


chief Acts of Natutal Religion. They ſav / 
that to do this was Good ; or what was ac- 


cording: to. the very Notion and Nature 
of a Rational Being, On the other hand, not 
to be grateful and Subordinate to him, was 
Evil, or contrary to the Nature of Right 


| Reaſan, | Here they were convinced of their 


grand Miſtake in making a * of * 
" an 


U 
- 


5 (54). 
and denying any thing to be Evil: Then 
they compared their own Reaſon, - and the 
Powers of their Soul, with the ſupreme 
Reaſon and All-Juſt Will in this infinitely 

rfect Being, and found that his” Divine 
Roan ad Will ought to be the Model of 
theirs. That to conform to the Supreme 
Reaſon, muſt be Right or Good; to de- 


viate from it, muſt be Wrong or Evil. 


By this Rule, they examined the Tenour of 
their paſt Actions, and conſider'd whether 
their Murders, Extortions, inceſtuous and 
beaſtly Whoredoms, were agreeable to the 
moſt Juſt and Perfect Reaſon in God: 
Or whether a Being infinitely Rational, 


Juſt and Good, both in himſelf, and with 


reſpect to all his Creatures, could ever autho- 
rize or approve the Cruelties and Barbarities 
committed by Men: This they ſaw was im- 
poſſible, .and inconſiſtent with the Nature 
of God; and by conſequence, muſt. be O- 
dious in his fight : And if the Supreme Rea- 
ſon be the Rule and Model of Reaſon in 
Man ; it muſt be irrational and unnatural 
in Man to commit them, Hence alſo they 


ſaw that there muſt be eternal Truths in the 


Duties of Life, as well as in Science and 


Knowledge : For which Duties Men ſtand 
accountable to the Supreme Being and Ru- 
ler of the Univerſe ; who muſt ſee, and 
| take down in his Eternal Records, all that 

SES 9 e paſſes 
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pgaſſes under his Government. That to ak 


1 rovidential Care extend itſelf to the more 


4 


contrary to theſe eternal Truths, muſt be to 
break in upon indiſpenſable Duties; and by 
conſequence Evil; and to conform to them 


muſt be Good: from whence it follows, that 

there muſt be a Morality in the Actions of Men 
to keep them in theſe Duties. That the Liſe 
of Man conſiſting in what he owes to God, 


his Neighbour, and himſelf, there muſt be 
eternal Duties in theſe three Reſpects: That 


it behoves all Men, to conſider what theſe 
Duties are, and to obſerve them faithfully ; 
as they are accountable to the univerſal Ruler. 
Who, as he made all Things 'with wonder- 
ful Art; nor thinks the leaſt Inſect beneath 
his Cognizance; with much more Reaſon does 


noble Actions of rational Creatures; aſſign- 
ing them Rules, by which they are to guide 
the chief Part of their Lives, That the ſafeſt 


Way to know what theſe Duties are, muſt 
- be the Revelation of them by God himſelf, 


one of the moſt deſirable Things that can be 


wiſh'd for in this Life. That in fine, no 


rational Man can defire ſtronger Proofs that. 
God has revealed his Will to Men, than the 
irrefragable Teſtimonies for the Chriſtian 


Religion. Thus Reaſon and Nature ſhew'd - 
them there was ſomething Good to be done, 


and Evil to be avoided ; and God himſelf, that 
they might not be deceiv'd, had reveal'd to them 
1 the 


(6) 
the Particulats of their Duty in the Inftitutiori 
of Chriſtianity, wherein are ſhewn ſuch Marks 
of the Finger of God as wellas makingMenbes 


come more Rational, as they becomeChriſtians, 


By theſe Conſiderations they ſaw the Enor- 
mities of their paſt Life, acknowledging theit 
Faults, and returning to the Supreme Creator 


of their Being, they made their Exit much 


more like rational Creatures, than the reſt of 


uy Clan generally do by a Shot, or a Stab; 
tchering themſelves like inhuman Monſters, 


C— the noble Light of Reaſon at 


their laſt Hour, which ſhould be their di- 
ſtinguiſhing Prerogative from Brute Beaſts, 
his is a ſhort Sketch of the juſt Laws of 
Nature, which every thinking Man might 
ſee, if he were not blinded with Prejudices 
of lawleſs Paſſions, Prejudices much ſtronger 
than all the Arts of Prieſteraft. Since People 
are more inclined to lean towards Liberty, 
than to curb their unruly Appetites : And I am 
afraid, after all your Clamour and Noiſe of 
* and Prieſteraft, the greateſt Sham 
and Impoſture lies on the Side of the Free- 
thinkers ; ſince theſe publickly profeſs, that 
tis no Sin to cheat and impoſe on all the 
World. 

However, I leave it to your ſerious Conſi- 
deration, if a Freethinker can be ſerious, 
whether I have not put you on a more juſt 
and natural Way of thinking, and more agree- 
able to the Rays of that Divine Light given 

us 


2 


| us by the Omnipot 


ent Creator, than to main- 

tain that the moſt horrid Crimes can ever be 

—_— to right Reaſon either in -God or 
an ? | 


Fr. I confeſs you have plac'd Matters in a 
much clearer Light than ever I ſaw before. 
But the Cheats and Wickeineſs of the World, 
in the moſt ſanctified Callings, would almoſt 


make a Man believe, Religion were a Jeſt: 
'Tis certainly ſo in the Opinion of theſe Peo- 


ple. Beſides, ſome of the Myſteries of Chri- 
{tianity are a little hard to digeſt: Tho' I 
own, all our Drift is to free ourſelves from 
all Obligations of Duty and Conſcience what- 
ſoever, 

Gal, I thought to have taken my Leave 


of you here, But I muſt ſay a Word or two 


to theſe Objections of yours, As for wicked 
Perſons, there have been, and will be ſuch 
to the End of the World: But, if ſome Peo- 


ple put out their own Eyes, muſt every one 


do ſo? The Queſtion is not, whether» Men 
mayn't act againſt the Light of Nature, but 
whether they ought not to do ſo, If the 
Crimes of Men are evidently contrary to the 
juſt Rules of the Supreme Reaſon in God, 
they muſt be ſo with reſpect to Man: Where 


fore every rational Creature ought to conform 
0 himſelf to the Laws of Nature; being aſſur- 


ed that there are eſſential Differences of Good 
and Evil, Right and Wrong; whoſe Boun- 
daries are never to be "Ui without , 

| the 
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| _ | (ro) by 
| the Diſpleaſure of the All- juſt Rules of the 
| Univerſe ; who muſt be Equitable and Im- 
partial to all his Creatures, unleſs they ren- 
—_.. der themſelves unworthy of his Regard to · 
| J, their Impieties. Arid not only this.; But 
fince there is ſuch an evident Inequality of 
Goods and Evils of this Life; the Wicked 
- generally proſpering, and the Righteous be- 
ng oppreſi d: 'Tis no leſs evident that his 
impartial Juſtice has reſery'd a Power of mak- 
ing a juſt Computation in the next. On 
which account it behoves you to take Care ; 
for there is more to come after than you are 
aware of. Ye alot WEEN 
As for Myſteries in Religion : Pray what 
is there in Nature that is not ſo ? 1s not your 
proud Reaſon gravel'd in the Production of 
the leaſt Inſet? And yet — out againſt 
Myſteries in Religion | Then what muſt we 
fay of the adorable Works of the whole 
Creation ? You pretend to acknowledge the 
Exiſtence of God; Yet, is not his whole 
Eſſence incomprehenſible ? Can you pretend 
to ſcan his Infinity, Eternity, Immenſity, or 
any one of his Attributes ? This we are ſure 
of, 'that He is; and is infinitely more per- 
fect than we can comprehend: Yet you 
deny the Myſteries of Chriſtianity, becauſe 
they are incomprehenſible! No, learn firſt 
to know what paſſes on Earth, before you 
cenſure Heaven, You will find contradicto- 
ry Syſtems even in your own dear Matter; 


— 


J. 

are not for Myſteries in Religion 
Bur Reiben tells us, — you —— that 
a jeſt, as well as Religion, which your 
No-Principles wou d almoſt make us be- 
lieve, that what belongs to the Nature of 
God, muſt be incomprehenſible ; nay, fur- 
ther, That none can give us ſo juſt No- 


tions of what belongs to him, as he him- 


ſelf, But that he has ſufficiently reveal'd 
his Myſteries to Men, you may eaſily ſee 
in the Proofs for the Chriſtian Religion : 
Proofs that are uſher'd in by the beſt atteſt- 
ed Facts in the World, 

Laſtly, If you ſhould wonder how an in- 
animate Being, as I am, can ſpeak and ar- 


whole Voice of Nature is againſt you, and 
the leaſt Atom ſufficient to confute ye, Few 
Words are beſt; take this as a providential 


Warning, leſt ſerious Thinkers ſhould think 


it' as lawful to tye 4 your Meat, 
as you do to cut their Throats, But I will 
ive you & Reprieve for once. However, 

you go on in this Way of Thinking, 
Numbers of you will certainly die in m 
Arms, without Redemption, either in 
World or the next, in ſpight of all your 
Anomymous Author flatters you with, of 
— being open to all Men. 80 farg you 
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gue thus wi yer I- muſt tell you, that the 
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